making direct observations. The key idea behind Salomon's House was the division of labour in the practice of science,3 with important tasks for all levels of skill and degrees of dedication.
Salomon's House was consciously used as a model for the Royal Society, and sanctioned by a monarch who, like the king in the New Atlantis, encouraged the growth of arts and sciences. And like his mythical forebear, Charles II granted the charter of the Hudson's Bay Company partly on the basis of the Royal Society's eagerness to expand the bounds of natural knowledge. As Lord Bacon's spiritual heirs, the two associations were destined to intertwine through a 'cordial reciprocity' in personnel as well as in philosophy. They cooperated over the next two centuries in the continuing tasks of exploration and discovery, especially in the search for both a northwest passage and a southern continent.4
Bacon had recognized the importance of travel to the processes of discovery and invention. He was concerned that during the age of discovery in which he lived, man's expanding geographic vision be matched by a comparable growth in intellectual vision. The appeal of this outlook did not diminish over time; on the contrary, Bacon left to British culture a popular enthusiasm for classifying, naming and cataloguing which was manifested in the amateur naturalist tradition.5 Far from escaping these intellectual and cultural trends, officers of the Hudson's Bay Company at their isolated northern outposts found in natural history not only continued prestige for the company but also an added source of meaning in their lives and a confirmation of their own importance in the wider world. By joining newer and larger social networks for scientific investigation, fur traders subscribed in various ways and degrees to the 'spirit of Bacon' in its popular 19th-century translation. Newton's depiction of the universe as a mechanism whose natural laws could be captured by the language of mathematics. Newtonian physics suggested a regulated system which had been set into motion by its Creator, and supported an optimistic natural theology which witnessed The Wisdom of God Manifested in the Works of Creation, as John Ray wrote in 1691. Man's destiny within this context seemed to be to discover the preplanned usefulness of nature and to apply this knowledge for his own benefit. On the other hand, the spirit of inquiry implied as well a growing curiosity about man's place in nature and his relationship to other species around him.6 It was within this dichotomous intellectual framework that fur traders who participated in scientific investigations played out their involvement. Cook's second and third voyages during the 1770s were scientific investigations par excellence, circumnavigations of 'negative discovery' in search of either a southern continent and a northwest passage, respectively, or proof that these did not exist. As important as institution-building was to the promotion of largescale scientific investigation in the early 19th century, so too were the premises which underpinned it. The first was the Baconian assumption that science was primarily a social enterprise, a community activity generated both by a community of co-workers and for the community at large. 18 Even a growing philosophical debate over scientific method did not dislodge this most basic assumption about how scientific knowledge could best be gained, and instead confirmed the centrality of Bacon's ideas to such inquiries. 
Science expanded its geographical

